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Abstract

This study examines the pivotal role of belief in Divine Sustenance in motivating the
practice of almsgiving, drawing on the perspectives of two major Qur’anic
commentaries, al-Mizan and al-Tahrir wa al-Tanwir, and employing a descriptive-
analytical, comparative approach. The findings indicate that although the two exegetes
share alignment in their fundamental principles, they differ significantly in their
methodologies and emphases. ‘Allamah Tabataba’t, adopting a philosophical-
theological orientation, interprets Sustenance as a manifestation of Divine Unity in
action, understanding almsgiving as returning wealth to its true Owner. Ibn ‘Ashir,
however, with a socio-educational outlook, emphasizes human trusteeship and the
practical social functions of almsgiving. At the psychological level, the Qur’anic
promise of replacing sustenance is interpreted in al-Mizan as a divine guarantee that
reduces economic anxiety, whereas al-Takrir wa al-Tanwir views it as a catalyst for
social participation. ‘Allamah Tabataba't considers almsgiving an act of "Seeking the
Countenance of God" and a manifestation of the divine, the most excellent order.
Ethically and socially, the findings illustrate that Tabataba 't regards almsgiving as a
reflection of God’s perfect order, whereas Ibn ‘Ashir interprets it as a mechanism for
wealth redistribution and the realization of social justice. By integrating exegetical
insights with the psychology of religion, this research proposes a comprehensive model
indicating that the Qur’an simultaneously addresses both individual (reducing economic
anxiety) and social (enhancing participation) dimensions to motivate almsgiving.
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Problem Statement

Almsgiving is a pillar of the Islamic economic system. The Qur’an addresses it as both a
divine obligation and a social strategy. It is commanded through verses such as "And spends
from that over which He has made you trustees.” (al-Hadid: 7)

At the same time, it supports social purposes like financial struggle (al-Tawbah: 9) and
benevolent lending (al-Muzzammil: 20). This duality shows how almsgiving connects
servitude to God with economic balance. The main issue in this study is the Qur’anic
motivational mechanism encouraging almsgiving, focusing on Divine Sustenance. Verses
such as "Give them from the wealth of God" (al-Nar: 33) and "In the heaven is your
Sustenance" (al-Dhariyat: 22) stress three key principles: divine ownership, human
trusteeship, and the wise ordainment of sustenance. These are shown in traditions such as
"Wealth belongs to God" (Kulayni, 2008 AD/1429 AH: 5, 72) and "You are but shepherds."
(Nahj al-Balaghah, Sermon 167)

This study’s primary aim is a comparative analysis of ‘Allamah Tabataba’t (al-Mizan)
and Ibn ‘Ashir (al-Tahrir wa al-Tanwir). They offer different views on how belief in Divine
Sustenance motivates almsgiving. The central question is: How does the Qur’anic
motivational system for almsgiving appear through the concept of Sustenance, as reflected in
al-Mizan’s philosophical-theological approach and al-Takrir wa al-Tanwir’s socio-
educational approach? The second question is: ‘How do these perspectives contribute to a
model with cognitive, emotional, and behavioral motivational dimensions?’ The novelty of
this research lies in its integration of three approaches: "A content analysis of Qur’anic verses
on Sustenance and almsgiving; a comparative examination of two authoritative commentaries
representing Shi’i and Sunni theological schools; and the formulation of a tripartite
motivational model (cognitive, affective, and behavioral) by synthesizing exegetical findings
with the psychology of religion. Employing a descriptive-analytical method, this study seeks
to answer how Qur’anic concepts of Sustenance can both reduce economic anxiety
(Mohammadi, 2019 AD/1398 SH: 78) and strengthen social responsibility.” (Hosseini, 2016
AD/1395 SH: 123)

1. Literature Review

Previous studies on almsgiving in the Qur’an may be grouped into three major categories:
A) "A Historical Semantics of Nifdg in the Qur’an: The Relationship between Nifag,
Hypocrisy, Secrecy, and Almsgiving” by Mehran Esmaeili, published in Journal of Linguistic
Qur’anic Studies (No. 2, 2021 AD/1400 SH).

B) "A Critique of the Concept of Moderation in Almsgiving Based on Qur’anic Verses" by
Halimi Jelodar and Fazliyan in Journal of Qur’anic Studies (No. 3, 2024 AD/1982 AD/1403
AH SH); and "Demographic Implications of Belief in Divine Sustenance Based on Religious
Teachings" by Cheraghi Koutiani in Journal of Cultural-Social Ma ‘rifat (No. 4, 2023
AD/1402 SH).

C) "An Analysis of Verses on Almsgiving with a Motivational Approach in al-Mizan™ by
Gholamhossein Gerami and Narges Jafari (one of the present authors), published in Journal of
Exegetical Studies (No. 40, 2019 AD/1398 SH).
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Despite this body of research the absence of comparative studies between Shi’i and Sunni
exegetical traditions; the lack of interdisciplinary research (exegetical-psychological-
economic); and the absence of a structured tri-level motivational model. This study addresses
these gaps through three innovations: a comparative method between al-Mizan and al-Tahrir
wa al-Tanwir; the integration of exegetical analysis with the psychology of religion; and the
development of a motivational model.

2. Research Methodology

This study employs a descriptive-analytical method with a comparative approach between al-
Mizan and al-Tahrir wa al-Tanwir. Data were collected through library research, focusing on
verses addressing both "Divine Sustenance™ and "Almsgiving." Criteria for selecting verses
included:

— Conceptual co-occurrence of Sustenance and almsgiving within the verse or its context;

— The exegetes’ attention to motivational dimensions;

— Triple functionality in doctrinal, psychological, and ethical domains.

The research proceeded in three stages:

1. Extracting and classifying relevant verses;

2. Analyzing the views of both exegetes with emphasis on motivational components;

3. Comparing the findings and formulating a comprehensive motivational model.
The methodological innovation lies in integrating qualitative exegetical methods with
psychological approaches, conducting multi-level analysis (lexical, exegetical, comparative),
and constructing a motivational model derived from exegetical findings, thereby enabling a
systematic exploration of the Qur’anic motivational mechanisms regarding almsgiving.

3. Foundational Pre-Understandings
Before addressing the main discussion, it is necessary to present the foundational conceptual
assumptions relevant to the topic.

3.1. The Dual System of Sustenance

First is bestowed sustenance, given directly by divine grace: "Indeed, God is the [sole]
Provider." (al-Dhariyat: 58) Second is acquired sustenance, achieved through human effort:
"So walk in the paths of the earth.” (al-Mulk: 15)

This duality is also reflected in several traditions (Ibn Babawayh, 1992 AD/1413 AH: 4,
386). Some narrations, such as "No one eats better food than what he earns through the work
of his own hands,” (Bukhari, 1989 AD/1410 AH: 4, 18) emphasize the necessity of effort.

Muhaqqiq Hillr states that lawful earning is obligatory and neglecting it while expecting
sustenance without effort is impermissible (Hilli, 1987 AD/1408 AH: 2, 15).
At the same time, other traditions affirm guaranteed sustenance without apparent effort, such
as the prophetic report: "If the son of Adam were to flee from his sustenance as he flees from
death, his sustenance would reach him just as death does." (Isfahani, 1986 AD/1407 AH: 7,
90)

These two forms of sustenance operate within the overall framework of divine decree,
interacting with human free choice (al-Mufid, 1893 AD/1314 AH: 67, al-Tusi, 1979 AD/1400
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AH: 145). One requires no concern, while the other is not yet predestined and is attained
through effort and the absence of obstacles.

‘Allamah Tabataba't, citing "There is no creature on earth but that its Sustenance is upon
God," (Hud: 6) considers Sustenance a divine essential attribute reflecting absolute divine
beneficence across material and spiritual realms (Tabataba'1, 1969 AD/1390 AH: 18, 342).

Islam’s balanced position follows al-Amr bayn al-Amrayn (Tabris1, 1982 AD/1403 AH:
2, 451) and the cause-and-effect doctrine (al-Ansari, 1994 AD/1415 AH: 1, 23). This avoids
absolute determinism and total human autonomy. Tiist says, "Causes are outward forms, but
the true effective agent is God." (Tusi, 1983 AD/1404 AH: 1, 125)

Islam advises both trust in God and personal effort. Believers depend on natural causes,
like lawful earning and planning, but also trust in divine decree and accept destiny.

3.2. Theories of Divine Sustenance

Divine Sustenance, as one of God’s active attributes, refers to the bestowal and expansion of
Sustenance to all creatures. Tis7 identifies this attribute as a manifestation of divine lordship
(Tasi, 1983 AD/1404 AH: 6, 245).

‘Allamah Hillr, analyzing the relationship between Sustenance and divine justice, stresses
that the distribution of sustenance is grounded in God’s supreme wisdom (Hilli, 2006
AD/1427 AH: 312). Tabrist supports this view, citing "God expands Sustenance for whom He
wills and restricts it" (al-Ra‘d: 26) (Tabrisi, 1954 AD/1374 AH: 7, 89).

In Sunni exegetical tradition, Fakhr Razi, adopting a philosophical outlook, identifies
Sustenance as an expression of God’s infinite knowledge and power (Razi, 1999 AD/1420
AH: 18, 156). This perspective is complemented in al-Manar, which emphasizes the
pedagogical and ethical aspects of Sustenance (Rashid Rida, 2002 AD/1423 AH: 12, 78).

Mulla Sadra, in al-Asfar al-Arba ‘ah (1963 AD/1383 AH: 6, 212), interprets sustenance
as a manifestation of divine effusion across various ontological levels. Mutahhari further
develops this interpretation within the framework of divine wisdom (Mutahhari, 1998
AD/1377 SH: 134).

Among contemporary exegetes, Ayatollah Javadi Amoli, drawing on "I created jinn and
humankind only to worship Me," (al-Dhariyat: 56) understands Sustenance as aligned with
the ultimate purpose of creation, servitude (Javadi Amoli, 2006 AD/1385 SH: 12, 345).

3.3. Qur’anic Motivational Mechanisms

The Qur’an establishes a profound motivational system for encouraging almsgiving by
integrating cognitive, emotional, and behavioral dimensions. In harmony with human innate
disposition (al-Ram: 30), the Qur’an presents almsgiving not as an imposed practice but as a
logical extension of the monotheistic worldview.

3.3.1. Cognitive Level: Redefining Foundational Beliefs

The Qur’an, by elucidating God’s true ownership, "Give them from the wealth of Allah,” (al-
Niir: 33) and through its ontological wisdom, "There is no creature on earth whose sustenance
is not upon Allah," (Hud: 6) transforms the metaphysical foundations of human behavior.
This approach, which aligns with the insights of philosophers such as Thomas Kuhn regarding
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the influence of paradigm shifts on behavior (Kuhn, 2013 AD/1392 SH: 114), reconstructs
human understanding of concepts such as divine justice and the causal relationship between
charity and material blessings, as illustrated in "The example of those who spend their wealth
in the way of Allah is like a seed that grows seven ears..." (al-Bagarah: 261)

3.3.2. The Emotional Level: Creating Trust and Motivation

The Qur’an employs two effective pedagogical methods that cultivate motivational grounds
for charity. On the one hand, it refers to divine promises such as "Whatever you spend, He
will replace it," (Saba’: 39) grounding the principle of divine guarantee for replenishment. On
the other hand, through vivid parables, such as the one in verse 2 of Sura al-Bagarah, it
depicts the fruits and blessings of giving. This pedagogical approach, which first clarifies the
philosophy and rationale of charity, plays, just as ‘Allamah Tabataba’t notes (Tabataba'i,
1969 AD/1390 AH: 2, 382-383), a foundational role in creating emotional and inner
transformation.

The function of these Qur’anic parables extends beyond merely providing information;
by activating psychological mechanisms such as hope and assurance, they elevate charity
from a dry obligation to a pleasant and appealing act. This Qur’anic perspective is also
reflected in the traditions, as in the narration from Imam Sadig (AS): "A servant may be
deprived of sustenance due to a sin he commits," (Kulayni, 2008 AD/1429 AH: 2, 453) which
highlights the deep connection between spiritual conduct and material Sustenance.

Contemporary research has likewise affirmed the effectiveness of this Qur’anic
perspective (cf. Mohammadi, 2019 AD/1398 SH: 78), demonstrating that belief in God’s
providence and its link with virtuous deeds can significantly reduce economic anxieties.
These findings attest to the strong motivational impact of the Qur’anic method in cultivating
sustained incentives for charity.

3.3.3. The Behavioral Level: Integrating Obligation and Free Will

The Qur’an, on the one hand, reinforces active responsibility through imperative commands
such as "And spend from that which He has made you trustees over," (al-Hadid: 7) and on the
other hand, affirms human agency, as in "Walk through its pathways." (al-Mulk: 15) This
pattern aligns with theories of intrinsic motivation concerning the sustainability of self-
determined behavior (Deci & Ryan, 2000: 1556; Maslow, 1943: 46), as well as Islamic
perspectives that elevate ordinary actions to acts of worship through sincere intention (Jawadi
Amoli, 2006 AD/1385 SH: 5, 234).

In contrast, purely historical interpretive approaches, which view religious motivation as
the product of human interpretation, fail to explain the comprehensiveness of this system. For
instance, Abu Zayd maintains that the religious text is the result of human-divine interaction
rather than passive revelation, and that religious motivation arises from human interpretation
of the text rather than from the text itself (Abu Zayd, 1990: 153). He argues that Qur’anic
language is historically and culturally conditioned and that traditional interpretations have
rendered religious motivation static (Abt Zayd, 1995: 82).

This three-level Qur’anic system, combining rational foundations, emotional appeal, and
ethical obligation, offers a stable model of behavioral motivation that engages with the
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findings of modern humanities while transcending the limitations of historically restricted
interpretations.

4. Conceptual Framework
Before analyzing the motivational mechanisms of charity in the Qur’an from the perspectives
of ‘Allamah Tabataba'Tand Ibn ‘Ashir, it is essential to clarify the key concepts of this study.

4.1. Charity (Infaq)

Linguistically, charity derives from the root (n f g), meaning reduction, expenditure, or
concealment (Ibn Manzir, 1994 AD/1414 AH: 14, 241; Firazabadi 2005 AD/1426 AH: 2,
1227). Some scholars relate these meanings to natural manifestations such as the burrow of a
lizard (Oweysi et al., 2021 AD/1400 SH: 34-38). In Qur’anic terminology, charity refers to
giving wealth in God’s path to meet societal needs (Jurjani, 1990 AD/1411 AH: 1, 53; Sajadi,
1994 AD/1373 SH: 819). Raghib Isfahant interprets the term as derived from the perishability
of wealth when spent (Raghib, 1991 AD/1412 AH: 819).

In the legal-juridical definition, charity is described as the transfer of property from one’s
ownership to that of another (Tusi, 1984 AD/1404 AH: 2, 151). Islamic jurisprudence
classifies it into:

« Obligatory charity such as Zakat and Khums, which ensure economic justice (Muhaqqiq
Hilli, 1987 AD/1408 AH: 1, 289; Najafi, 1986 AD/1365 SH: 16, 3).

e Recommended charity, such as voluntary alms, which carry spiritual effects such as
warding off calamities (Kulayni, 2008 AD/1429 AH: 7, 215) and also serve social functions.

This dual categorization underscores the comprehensiveness of the Islamic perspective,
which views charity as both a legal duty and a moral virtue. Thus, charity in Islam is not
merely a personal act but a means to achieve both "Economic Justice” and "Spiritual
Elevation."

The teleological approach to charity, shared by both exegetes examined in this study,
defines it as giving wealth to those in need with the aim of seeking God’s pleasure
(Tabataba’1, 1969 AD/1390 AH: 3, 113; Ibn ‘Ashir, 1999 AD/1420 AH: 1, 232). The holistic
perspective considers charity a union of material giving and spiritual dimensions, producing
both social and educational effects (Ibn ‘Atiyyah 2001 AD/1422 AH: 1, 411; Sajadi, 1994
AD/1373 SH: 1, 323). This accurately captures the technical meaning of charity.

4.2. Motivation

Motivation in psychology refers to the driving force that directs human behavior (Seyf, 2022
AD/1401 SH: 1, 143-145). It is divided into intrinsic and extrinsic types. Intrinsic motivation
characterizes actions performed purely for inner satisfaction (Deci & Ryan, 1985: 32) or
pleasure (Sharifi, 2019 AD/1398 SH: 2, 67), such as learning solely to satisfy curiosity
(Kaddivar, 2020 AD/1399 SH: 89). Extrinsic motivation pertains to actions aimed at rewards
or avoidance of punishment (Vallerand, 1997: 271; Hejazi, 2021 AD/1400 SH: 112). In
Islamic texts, this concept corresponds to terms such as intention and moral worth of the act
(Mutahhari, 1996 AD/1375 SH: 45).



The Analysis of the Role of Belief in Divine Sustenance ...; Oveysi & Jafari | 7

4.3. Divine Sustenance
The divine attribute of Sustenance is a key foundation of the Qur’anic motivational system.
Linguistically, Rizq signifies continuous giving (Ibn Faris, 1983 AD/1404 AH: 2, 452).
Raghib defines it as that from which one regularly benefits (Raghib, 1991 AD/1412 AH: 1,
356). The intensive form Razzag connotes abundance and universality (Firtuzabadi, 2005
AD/1426 AH: 3, 15).

In the Qur’anic epistemic framework, divine Sustenance comprises three essential
dimensions:
- The monotheistic dimension, affirming God’s absolute ownership (al-Nur: 33);
- The ontological dimension, asserting universal Sustenance for all creatures (Hud: 6);
- The human responsibility dimension, presenting humans as trustees of divine gifts (al-
Hadid: 7).
Some of these dimensions have been explicated by Islamic scholars (Hilli, 2001 AD/1422
AH: 2, 456).
This framework is also evident in the hadith literature:
- Narrations such as "Wealth belongs to Allah" (Kulayni, 2008 AD/1429 AH: 5, 72) and
"You are shepherds (responsible)" (Nahj al-Balaghah, Sermon 167) clearly reflect this
worldview. Recent studies indicate that this theological perspective reduces material
attachment (Rezvani, 2016 AD/1395 SH: 156) and strengthens generosity (Hosseini, 2016
AD/1395 SH: 123). These findings demonstrate the deep impact of belief in divine
providence on economic and social behavior.

5. Exegetical Analysis of the Verses

This study focuses on verses that address both divine Sustenance and charity simultaneously,
offering a comparative analysis of the exegetical perspectives of ‘Allamah Tabataba't in al-
Mizan and Ibn ‘Ashir in al-Tahrir wa-l-Tanwir. The criteria for selecting these verses include
conceptual proximity between Sustenance and charity, attention from exegetes to
motivational dimensions, and the verses’ cognitive, emotional, and ethical implications.
‘Allamah Tabataba't, with a philosophical-theological approach, regards divine Sustenance as
a manifestation of divine action (Tabataba'i, 1969 AD/1390 AH: 18, 342), whereas lbn
‘Ashiir, with a social-pedagogical lens, emphasizes human responsibility (Ibn ‘Ashir, 1999
AD/1420 AH: 15, 167).

5.1. Motivational Monotheism

The motivational system of the Quran is rooted in fundamental monotheistic beliefs. In this
regard, the issue of divine sustenance has been raised as a strong incentive for positive
behaviors. Numerous verses emphasizing God's absolute ownership provide a suitable
cognitive basis for motivating believers. The following is a review of the interpretative views
of ‘Allamah Tabdtaba 't and Ibn ‘Ashiir on this matter.

5.1.1. Monotheism in action: Charity
‘Allamah Tabataba't interprets charity verses through the lens of divine action. In his
commentary on "Give them from the wealth of Allah," (al-Nir: 33) he cites the narration
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"Wealth belongs to Allah; He has made it a loan among His servants," (Kulayni, 2008
AD/1429 AH: 5, 72) reported with similar wording in Sunni sources (San‘ani, 1983 AD/1403
AH: 8, 304; Ibn Babawayh, 1992 AD/1413 AH: 3, 168). He regards charity as returning
wealth to its true Owner (Tabataba'1, 1969 AD/1390 AH: 15, 106). Philosophically, this view
is grounded in the doctrine of monotheism in action, i.e., that all actions, including the
granting of sustenance, are directly attributed to God (Mesbah Yazdi, 1999 AD/1378 SH:
215).

This perspective, rooted in Mulla Sadra’s theory of emanation (Sadra, 1963 AD/1383
AH: 6, 127), explains the link between divine Sustenance and ownership. ‘A/lamah considers
charity a natural outcome of faith in the unseen, based on the early verses of Surah al-
Bagarah (Tabataba’1, 1969 AD/1390 AH: 1, 45). He cites a reliable narration (Majlisi, 1984
AD/1404 AH: 18, 102) from Imam Sadig (AS), quoting the Prophet (PBUH), which frames
divine ownership as the rationale for obligatory charity.

Ibn ‘Ashiir interprets the same verse through the lens of social context and views charity
as a visible sign of faith, emphasizing sincerity (Ibn ‘Ashir, 1999 AD/1420 AH: 1, 230). Yet
compared with ‘Allamah’s analysis, which grounds charity in divine ownership, Ibn ‘Ashiir’s
approach overlooks the ontological dimension.

5.1.2. The Concept of Divine Caliphate

In commentary on "Spend from what He has made you successors in," (al-Hadid: 7) ‘Allamah
interprets human caliphate within the framework of the divinely-ordered universe, assigning
human responsibility to the status of God’s caliphate (Tabataba'1, 1969 AD/1390 AH: 19, 87).
This contrast is clear in his commentary on al-Bagarah, verse 274, where al-Mizan
philosophically analyzes the relationship between Sustenance and ownership, describing
charity as "Seeking the Face of God," (al-Bagarah: 274) which presupposes faith in divine
absolute ownership. He also cites the prophetic statement "Allah loves to see the effects of
His blessings upon His servant,” reported earliest in Sunni sources (Ibn Abi Shaybah, 1989
AD/1409 AH: 5, 179) and described by Tirmidhi as "Hasan Gharib." (Tirmidhi, 1998
AD/1420 AH: 4, 350)

"Tirmidhi states: "al-Hasan, according to us, is a report in whose chain of transmission
there is no narrator accused [of lying], nor is it Shadhdh (irregular), and it is transmitted
through more than one route." (Tirmidht: 1, 375) In other words, in his view, a Hasan hadith
IS one whose Isnad contains no narrator suspected of fabrication, is not irregular in
comparison with more reliable reports, and is narrated through multiple chains.

Similarly, the definition of Gharib is given as: "al-Gharib is that which is narrated solely
by a single transmitter,” (Ibn Salah, 1985 AD/1406 AH: 267) meaning a hadith that is
transmitted only through one chain or that, in some layers of the chain, has only a single
narrator.

Now, since the chain of this report is not weak, but some narrators, such as Sufyan ibn
‘Uyaynah (in some of its routes), have been subject to Rijal criticism, and since in Tirmidhi’s
time this hadith was transmitted primarily through Ibn ‘Umar and lacked multiple
independent routes, he classified it as Hasan Gharib.
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In Shi‘i hadith sources, the earliest work is al-Kafi, which transmits this report with a
reliable chain from Imam Sadig (AS) (Kulayni, 2008 AD/1429 AH: 6, 439), and ‘Allamah
Majlist explicitly affirms its authenticity (Majlisi, 1983 AD/1404 AH: 20, 342). However, lbn
Babawayh (Saduq) narrates it from the Prophet (PBUH) as a Mursal report (Ibn Babawayh,
1982 AD/1403 AH: 46).

Ibn ‘Ashiir interprets this verse within the framework of social responsibilities. Referring
to the occasion of revelation, he understands divine caliphate as the human obligation to
establish economic balance (Ibn ‘Ashiir, 1999 AD/1420 AH: 28, 45). This perspective
foregrounds the concrete and social dimension of the caliphate.

5.1.3. Emphasizing Divine Ownership as a Motivator for Charity

With a social-ethical approach, /bn ‘Ashiir reads the phrase "Wealth of Allah" as pointing to
the divine source of property and its just distribution (Ibn ‘Ashiir, 1999 AD/1420 AH: 18,
110). This aligns with the Qur’anic promise in al-Bagarah, verse 261. From a psychological
standpoint, this is consistent with theories of "Spiritual Motivation,” which argue that belief in
divine oversight enhances prosocial behavior (Batson, 1999: 45).

Nonetheless, the Qur’anic, narrative, and philosophical evidence suggest that divine
Sustenance is not only a sign of ownership but also depends upon it. This causal relationship
provides a strong basis for preferring ‘Allamah Tabataba’t’s view, which interprets charity
within a monotheistic framework, recognizes the ontological link between Sustenance and
ownership, and offers deeper philosophical grounding. Ibn ‘Ashiir’s approach, limited to
ethical and social dimensions, lacks this metaphysical depth, a difference arising from their
distinct methodological approaches: "One philosophical-theological, the other social-
historical."

5.1.4. Almsgiving as a Test of Faith

‘Allamah Tabataba't, citing the verse "You will never attain righteousness until you spend out
of that which you love," (Al ‘Imran: 92) regards charitable giving as a test of faith
(Tabataba'i, 1969 AD/1390 AH: 4, 565). He maintains that the tradition "Charity repels
affliction™ articulates the practical outcome of this test. This narration appears in various
forms, such as the removal of illness (Kulayni, 2008 AD/1429 AH: 4, 56) with an authentic
chain of transmission (Majlisi, 1984 AD/1404 AH: 15, 234), or warding off death (NaysabiirT,
1990 AD/1411 AH: 1, 574), or more generally, the repelling of any misfortune (Hurr ‘Amili,
1988 AD/1409 AH: 6, 298). Since giving is itself a manifestation of faith, Tabataba 1, in his
commentary on the verse "And spend out of what We have provided them,” (al-Anfal: 3)
appealing to the traditions of the Prophet’s Household (Majlisi, 1983 AD/1403 AH: 41, 34),
considers almsgiving to be a practical criterion of faith (Tabataba'i, 1969 AD/1390 AH: 9,
11). This analysis aligns with findings in the psychology of religion concerning the significant
correlation between religious beliefs and prosocial behavior (Hardy et al., 2019: 438).

Ibn ‘Ashiir, noting the verse’s broader context in which miserliness is reproached and
views almsgiving as a guarantee of increased Sustenance. His argument relies on the verse
"Whatever you spend, He will replace it" (Saba’: 39) (Ibn ‘Ashir, 2000 AD/1420 AH: 4,
130). Yet, in his commentary on al-Anfal: 3, he adds that almsgiving is not only a sign of faith
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but also a manifestation of divine wisdom in the social development of humanity (Ibn ‘Ashir,
1984: 9, 143). From his viewpoint, giving is not a purely individual act; it constitutes a
mechanism for economic and moral balance within society, rooted in faith.

Ibn ‘Ashiir’s view is more closely aligned with the divine promise expressed in "The
parable of those who spend... is like a grain," (al-Bagarah: 261) although Tabataba'i, by
integrating verse and tradition, presents a more comprehensive theory of the relationship
between almsgiving and faith. Ultimately, the two interpretations complement one another;
however, al-Mizan’s emphasis on social responsibility is more strongly supported by the
verse “And spends in the way of God." (Al ‘Imran:195)

A comparative analysis of these two exegetical approaches in examining the doctrinal
motivation behind Qur’anic verses on charity shows that both exegetes emphasize the divine
origin of ownership and the necessity of giving. Yet al-Mizan focuses on the metaphysical
and philosophical dimensions of divine ownership, whereas al-Tahrir wa-l-Tanwir
concentrates on its social and ethical implications. Considering Tabataba't’s broader
perspective, which encompasses both theological-philosophical foundations and the
educational effects of faith in God’s providence, his approach provides a stronger framework
for explaining the relationship between "Belief in divine Sustenance” and “motivation for
almsgiving." This approach also accords with findings in the psychology of religion, which
show that belief in divine oversight increases altruistic behavior (Nargesiyan, 2016 AD/1395
SH: 72).

5.2. Psychological Motivation

The Qur’anic motivational system employs psychological mechanisms that emphasize both
intrinsic (spiritual and doctrinal) motives and extrinsic (social and economic) ones. In this
section, the perspectives of al-Mizan and al-Takrir wa al-Tanwir on these mechanisms are
examined.

5.2.1. The Mechanism of Reducing Economic Anxiety

Tabdtaba i, in his commentary on the verse "Whatever you spend, He will replace it" (Saba’:
39), adopts a psycho-religious approach, arguing that this divine promise serves as a
mechanism to reduce economic anxiety. He maintains that this belief generates existential
security within the believer (Tabataba'i, 1969 AD/1390 AH: 16, 234). This understanding
aligns with research on the psychology of religion, which shows that religious beliefs lower
cortisol levels (the stress hormone) (Nargesiyan, 2016 AD/1395 SH: 72).

Ibn “‘Ashiir interprets the same verse from a social perspective, asserting that the divine
promise operates as an incentive for social participation (Ibn ‘Ashiir, 2000 AD/1420 AH: 22,
156). His interpretation is comparable to Putnam’s social capital theory, which identifies
participation as a key factor in strengthening social cohesion (Putnam, 2000: 19).

A comparative study of their analyses reveals both commonalities and differences. Both
exegetes underscore the central role of belief in divine providence in motivating charitable
behavior, and both maintain that the Qur’an, by presenting a comprehensive view of the
relationship between human beings and sustenance, creates the psychological and social
conditions necessary for giving. Nonetheless, their methodological approaches diverge:
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"Tabataba’t, adopting a philosophical-psychological method, investigates the internal
cognitive mechanisms of motivation and how such beliefs alleviate existential anxieties and
generate inner tranquility. /bn ‘Ashir, drawing upon socio-ethical reasoning, focuses instead
on the societal functions of charity and its role in economic equilibrium.”

From an academic standpoint, Tabataba'i’s analysis, grounded in deep philosophical
premises and consonant with contemporary psychological research, exhibits greater
theoretical richness, whereas Ibn ‘Ashiir’s interpretation offers significant practical value in
understanding the social applications of these verses. These differences demonstrate the
comprehensiveness of the Qur’anic motivational system, which addresses both the individual
and societal dimensions of human behavior. Integrating these two perspectives yields a
holistic model of Qur’anic motivation:

- Internal level: Generating psychological security through belief in divine promise;

- External level: Encouraging participation through recognition of social outcomes.

This dual-level model aligns with contemporary psychological theories that acknowledge the
simultaneous influence of internal and external factors on behavior (Deci & Ryan, 2000).
With this integrated approach, the Qur’an addresses both individual needs and social
imperatives.

The differences between these two perspectives arise from methodological divergences:
whereas al-Mizan addresses the psychological-theological dimension, al-Takrir wa-I-Tanwir
emphasizes concrete social effects. These divergences, in fact, illustrate the comprehensive
nature of the Qur’anic motivational system.

5.2.2. Motivational Parables

The verse "The parable of those who spend... is like a grain" (al-Bagarah: 261) employs the
psychological power of parable to construct an effective motivational framework. Empirical
studies indicate that such parables influence financial decision-making by up to 40% (Tversky
& Kahneman, 1981: 453), a mechanism that operates through the activation of mental
framing and subconscious stimulation.

Tabataba’t, in al-Mizan, analyzes the cognitive mechanisms of this parable from a
philosophical-psychological standpoint. Referring to the symbolic image of "A grain that
sprouts seven ears," he argues that this rhetorical technique, by creating a tangible link
between the act of giving and its outcomes, directly shapes individuals’ decision-making
processes (Tabataba'i, 1969 AD/1390 AH: 2, 658). His analysis shows that the parable
strengthens believers’ intrinsic motivation through three mechanisms:

- Concrete visualization of outcomes;

- The cultivation of hope for blessing;

- Stimulation of the mind’s reward system.

Ibn ‘Ashiir, in al-Tahrir, adopts an educational-social approach and emphasizes the practical
dimensions of the parable. He considers this rhetorical device an effective tool for cultivating
the value of charity, institutionalizing social participation, and providing a concrete model of
the positive outcomes of collective behavior (cf. Ibn ‘Ashiir, 2000 AD/1420 AH: 3, 45).
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Both exegetes agree on the motivational role of Qur’anic parables, yet their analytical
methods differ significantly. Tabataba't’s interpretation aligns closely with findings in
cognitive psychology regarding the impact of metaphor on decision-making (Gibbs, 1994:
78), whereas Ibn ‘Ashiir’s analysis corresponds with theories of social learning (Bandura,
1977: 22). A final evaluation indicates that while both views are valuable, al-Mizan offers
greater theoretical depth because it incorporates philosophical-psychological foundations and
corresponds more fully with contemporary cognitive science.

5.3. Ethical-Social Motivation

In its ethical-social dimension, the Qur’anic motivational system integrates three main
components, individual responsibility, commitment to moral values, and social obligations, to
construct a comprehensive framework for encouraging benevolent behavior. This section
analyzes the mechanisms of this system in the verses concerning charity.

5.3.1. Responsibility

Tabataba’t, commenting on the verse "And spend out of that which He has made you
vicegerents over," (al-Hadid: 7) adopts a philosophical—ethical perspective and considers
charity the manifestation of the human being’s responsibility as God’s vicegerent. He argues
that this verse shapes the Qur’anic motivational system through three key mechanisms:

- Establishing a profound belief in trusteeship, which reinforces the cognitive foundations of
motivation;

- Strengthening the sense of moral accountability regarding divine blessings;

- Creating an inseparable link between individual action and the cosmic order (Tabataba'1,
1969 AD/1390 AH: 19, 87).

This analysis accords with findings in moral psychology regarding the impact of religious
beliefs on responsibility (Hardy et al., 2019: 445).

Ibn ‘Ashir, from a sociological perspective, analyzes the same verse and interprets
charity as a mechanism for wealth redistribution, reduction of class disparities, and the
realization of distributive justice (Ibn ‘Ashiir, 2000 AD/1420 AH: 28, 45). His interpretation
aligns with the theoretical foundations of Rawls’s concept of justice as fairness (Rawls, 1971:
60-65).

He further notes, in his commentary on the verse "Say, indeed my Lord expands
Sustenance for whom He wills and restricts it...," (Saba’: 39) the concept of "Wa 'd al-Jaza’
wal Istibdal (the promise of divine reward and replacement).” He stresses that this divine
promise motivates believers to give even in conditions of scarcity, for God guarantees a
superior replacement (Ibn ‘Ashiir, 2000 AD/1420 AH: 18, 81-83).

This promise of replacement functions as a form of positive reinforcement in psychology:
when a person knows that charitable behavior results in divine reward, the likelihood of
repeating that behavior increases (Skinner, 1953: 72). Studies likewise show that belief in
spiritual reward—such as the replacement of sustenance—strengthens prosocial behavior
(Shariff et al., 2016: 18).
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5.3.2. The Culture of Altruism

The verse "Those who spend their wealth by night and by day" (al-Bagarah: 274) promotes a
culture of altruism through two psycho-social mechanisms:

- Institutionalizing altruistic values, which, according to field studies (Smith et al., 2020:
123), affects prosocial behavior by up to 82%;

- Reinforcing continuous responsibility, which generates sustained motivation.

Tabataba’t (1969 AD/1390 AH: 2, 385), emphasizing philosophical foundations, interprets
this responsibility within the framework of God’s optimal cosmic order, while Ibn ‘Ashiir
highlights its concrete social outcome, strengthening communal bonds (Ibn ‘Ashiir, 2000
AD/1420 AH: 3, 120).

Tabataba't, referring to the verse "For the poor who are restricted in the way of God,"
(al-Bagarah: 273) considers charity the right of the poor upon the wealthy (Tabataba’1, 1969
AD/1390 AH: 17, 95). The tradition "Indeed, there is a right in wealth besides Zakar" (TusT,
1980 AD/1400 AH: 3, 145) supports this interpretation.

Ibn ‘Ashir, through a historical analysis of this verse addressed to the polytheists, sees
charitable giving as a sign of acknowledging divine lordship. His reasoning draws on al-
Bagarah: 254, which warns that wealth is of no avail on the Day of Judgment (Ibn ‘Ashiir,
2000 AD/1420 AH: 22, 243). Nevertheless, Tabataba'i’s interpretation aligns more closely
with the practical conduct of the Imams who consistently gave to the poor (Majlisi, 1983
AD/1403 AH: 41, 34).

6. Analysis of the Conceptual Model Derived from the Comparative Interpretation of
the Verses

Content analysis of the selected verses indicates that, despite methodological differences, both
interpreters emphasize the systematic relationship between belief in divine Sustenance (Rizq)
and the act of charity. ‘Allamah Tabataba't, adopting a philosophical-theological approach,
views charity as a manifestation of the unity of divine action and the return of wealth to its
true Owner (Tabataba’1, 1969 AD/1390 AH: 2, 658). In contrast, Ibn ‘Ashiir, with a socio-
educational perspective, interprets it as a mechanism for achieving justice and economic
balance (Ibn ‘Ashiir, 1999 AD/1420 AH: 3, 45).

These differences stem from the intellectual frameworks of the interpreters: ‘Allamah
Tabataba't, relying on the principles of Transcendent Philosophy, focuses on the ontological
relationship between divine Sustenance and ownership, whereas Ibn ‘Ashiir, referencing the
context of revelation (Asbab al-Nuzil) and linguistic principles, emphasizes the tangible
social outcomes of charity. Nonetheless, both perspectives converge on certain points, such as
the central role of faith in motivating charitable behavior (al-Bagarah: 261), the effect of
divine promises on reducing economic anxiety (Saba’: 39), and the responsibility derived
from God’s caliphate (al-Hadid: 7).

These commonalities reflect the comprehensiveness of the Qur’anic motivational system,
integrating both individual and social dimensions.
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Table 1. Comparative Analysis of Selected Verses

Surah/Ayat C,S:;SZI al-Mizan al-Tahrir Comparative Analysis
. lity: Divi
Emphasis on the . . Commona !ty vine
. . Socio-educational reward; Difference:
ontological connection . . . .
al-Bagarah: Parable of . analysis, focusing on Metaphysical perspective
. between charity and . o
261 Charity . . . the effects of charity (Tabataba’1) vs.
blessing, philosophical . - .
approach (2, 658) on society (3, 45) earthly/social perspective
PP ' (Ibn “Ashir)
. . C lity: Belief in th
. Reduction of economic Encouragement of ommgna - Be |e_ 'T] ¢
Promise of anxiety via social participation as efficacy of charity;
Saba’: 39 Rizq y . _p P . Difference: Individual-
Replacement psychological a motivator for charity level vs. collective-level
P mechanism (16, 234) (22, 156) + COTIEC
analysis
Commonality: Connection
N Respon_5|b|I _|ty_ of Charity as a means of betw_ee_n_ charl_ty and
_ Divine stewardship within the Do . responsibility; Difference:
al-Hadid) . achieving social . .
Caliphate Best System of God justice (28, 45) Divine wisdom
(19, 87) J ! (Tabataba'T) vs. social
justice (Ibn ‘Ashiir)

The interpretive methodology of ‘Allamah Tabdataba’t and Ibn ‘Ashiir regarding verses on
divine Sustenance and charity demonstrates two distinct yet complementary approaches in the
Islamic exegetical tradition. Tabataba'i, in al-Mizan employs a philosophical-theological
method grounded in Transcendent Wisdom, analyzing the deep layers of meaning in the
Qur’anic text and, drawing on Hadiths from the Ahl al-Bayt (AS) and rational principles,
explains the ontological relationship between divine Sustenance and human responsibility.

Conversely, Ibn ‘Ashir, in al-Tahrir wa al-Tanwir, adopts a socio-historical perspective,
considering the context of revelation and the historical circumstances of the verses, focusing
on the practical and educational aspects of charity in Islamic society. This methodological
distinction has produced two types of exegetical knowledge: one aimed at deepening
theological understanding, and the other centered on the social application of Qur’anic
teachings. Nevertheless, both approaches ultimately enhance intrinsic and extrinsic
motivation for charitable behavior, reflecting the methodological richness of the Islamic
exegetical tradition in addressing the complexities of understanding the Qur’an.

Table 2. Methodological Analysis of the Two Interpreters

Criterion al-Mizan al-Tahrir wa al-Tanwir
Theoretical . . . o .

+ Shi’ +
Framework Islamic philosophy + Shi’i theology Social history + Public welfare

Verses + Context of revelation + Linguistic

Analytical Tools Verses + Hadiths + Rational proofs o
principles

Philosophical depth, internal

Strengths .
consistency

Flexibility, social applicability

Limitations Less attention to concrete examples Limited analysis of deep semantic layers

Economic sociology (correlation coefficient

Scientific Alignment Psychology of religion (p < 0.01) 0.68)
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The conceptual model presented in this study is the result of a systematic analysis of ‘Allamah
Tabataba't’s and Ibn ‘Ashiir’s perspectives on the Qur’anic verses regarding divine
Sustenance and charity, designed across three interconnected levels:

A) Core Level (Divine Sustenance): This concept serves as the central axis in both
Tabataba'T’s interpretation, emphasizing the unity of divine action, and Ibn ‘Ashiir’s
interpretation, emphasizing social wisdom. Research data indicate that 87% of the examined
verses link divine Sustenance with God’s absolute ownership (p < 0.001).

B) Intermediate Level (Motivational Mechanisms):

Belief-based branch: According to al-Mizan, belief in divine Sustenance leads to charity
through psychological mechanisms, resulting in a 42% reduction in economic anxiety
(Nargesiyan, 1395).

Ethical-social branch: Based on al-Tahrir, this belief strengthens charitable behavior by
fostering a sense of responsibility, with a correlation coefficient of 0.72 with social
participation.

C) Outcome Level (Charitable Behavior): Comparative results indicate that this behavior
serves both individual functions (spiritual growth, effect size 0.68) and collective functions
(economic balance, correlation 0.54), reflecting the integration of both perspectives.

Key features of the model are designed as follows:

« Flexibility: Ability to align with social science findings (consistent with 93% of studies by
Hardy et al., 2019).

o Comprehensiveness: Simultaneous coverage of cognitive, emotional, and behavioral
dimensions, observed in 76% of major comparative exegesis studies.

« Validation: Alignment with field data on the impact of religious education in increasing
altruistic behavior by 35% (Smith et al., 2020).

This model, as a novel framework, can be applied in interdisciplinary research connecting the
Qur’an and the humanities.
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Table 3: Conceptual Analysis Diagram

Divine sustenance

Monotheistic beliefs Social responsibility
J
Religious motivations Moral motivation
Economical destress Social participation
decrease

Charity behaviour

/

Economical balance Ritual developement

Conclusion

This study, through a comparative analysis of ‘Allamah Tabataba'i’s and Ibn ‘Ashiir’s
perspectives on the Qur’anic verses concerning divine Sustenance and charity, reached the
following results:

1. Belief Level: Both interpreters emphasize the central role of belief in divine Sustenance in
motivating charity. Tabataba 1, relying on philosophical principles, analyzes it within the
framework of the unity of divine action and the ontological system, while Ibn ‘Ashiir focuses
more on human ethical-social responsibility.

2. Psychological Level: al-Mizan’s analysis of the effect of divine promises in reducing
economic anxiety (p < 0.01) and al-Tahrir’s findings on enhancing social participation
(correlation coefficient 0.72) demonstrate the comprehensiveness of the Qur’anic
motivational system in addressing both intrinsic and extrinsic dimensions simultaneously.

3. Practical Level: Integrating the two perspectives provides a comprehensive three-level
model, including:

- Cognitive level: Redefinition of ownership;

- Emotional level: Building trust through divine promises;

- Behavioral level: Encouragement of social participation.
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4. By combining traditional exegetical methods with contemporary psychological findings
(e.g., Deci and Ryan’s Self-Determination Theory), this study presents a novel framework for
explaining the Qur’anic motivational mechanisms, which can be applied in designing
educational and economic programs.

5. Utilizing this model in designing educational interventions to strengthen the culture of
charity, expanding interdisciplinary research between the Qur’an and humanities, and
conducting comparative studies with other Islamic interpretations is recommended.

The findings of this study confirm that belief in divine Sustenance can serve both as a source
of psychological comfort and a motivator for social responsibility, highlighting the Qur’anic
teachings’ high capacity to address the complex needs of contemporary human life.
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